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8¢ In the customs and institutions of schools, acad.mies, colleges, and similar bodies destined
Jor the abode of lear ned men and the cultivation of learning, everything is found adverse to the
progress of sciemce.  For the lectures and exercises there are so ovdered, that to think or specu-
late on anything out of the common way can kardly occur to any man. And if ome or two
Aav: the boldness to use any liberty of judyment, they must undertake the task all 8y themsdlves :
they can have no advantage from the company of others. And if they can endure this also, they
will find their industry and largeness of mind no slight Rindrance to their fortune. For the
studies of men in these places are confined and as it were imprisoned in the writings of certain
axthors, from whom if any man dissent ke is straightway arraigned as a turbuleni person and
a= innovator.”—BACON.

They meeds must find it Rard to take Truth for authority who have so long mistaken

Authority for truth.
The Shadows of the past, substantialized,
Enwviron us ; we are buill abou! from birth
With life-long shutting-out of light from kheaven.

¢ The few who had the courage to call the child by its right mame, the few that knew some-
thing of it, who foolishly opened their hearts and revealed their vision to the many, were always
burnt or crucified.”—GOETHE.

' Tis a truth, howeer unheeded,
Work least wanted is most needed.

Taere is, however, an ineradicable tendency in human nature, howsoever few may cullivate
s at one time in the same direction, never to rest short of the atlainable ; and h r mini-
mized its value may appear in the process of allainment, we cannol rest untsl we know
the truth.

Certain insects have developed the instinct to lay up food for their offspring whick they never
live to see.

In Africa the natives still dig round about the modern gum-trees to find the buried treasure
that oosed from other trees which stood on the same spot in the forests of the far-off past.

“3 dualels dvlpuwrwos, 3i3dlere fhuis, 7l doTiv & Oeds &v 7T0is dwonexAeio- .
pévos?”

“ Bind it about thy neck, write it upon the tablet of thy heart, * Everything of Christiamity
is of Egyptian origin.’"—Rev. ROBERT TAYLOR, Oakham Gaol, 1829.

1t is easy to show that this fabular relation borders on the verity of physical science.”—
PLUTARCH.

“ As for wisdom, what she is and kow she came up, I will tell you, and will not hide
mysteries from you ; but will seck her out from the beginning of her mativity, and bring the
knowledge of Aer into light, and will not pass over the truth.’— Wisdom of Solomon,
chap. vi. v. 22,

¢ Why docs not some one teack me the constellations, and make me at home in the starry
heavens, whick are always overhead, and 1which I do not half know to this day ?"—CARLYLE.

¢ The time is mear when these mysteries shall be revealed.” —SOHAR.

¢ Now Joseph, the som of Rabbi Joshua, being sick, passed into the state of tramce. His father
inguired of kim, ¢ What seest thou?' He replied, © The world turned upside down. The lofty
are laid low, and the lowly are lifted up on high.' When his father heard this, he said unto
him, ¢ Verily, thow hast seen the age of Selection.’ " — Pesachim, f. 50, 1.



DEDICATORY.

AT times I had to tread
Where not a star was found
To lead or light me, overhead ;
Nor footprint on the ground.

I toiled among the sands
And stumbled with my feet ;
Or crawled and climbed with knees and hands,
Some future path to beat.

I had to feel the flow
Of waters whelming me :
No foothold to be touched below,
No shore around to see.

Yet, in my darkest night,
And farthest drift from land,
There dawned within the guiding-light ;
I felt the unseen hand.

Year after year went by,
And watchers wondered when
The diver, to their welcoming cry
. Of joy, would rise again.

And still rolled on Time’s wave
That whitened as it passed :
The ground is getting toward the grave
That I have reached at last.

Child after Child would say—
“ Ah, when his work s done,
Father will come with us and play—"
"Tis done. And playtime’s gone.

A willing slave for years,
I strove to set men free ;
Mine were the labours, hopes, and fears,
Be theirs the victory.

GERALD MASSEY.







EXPLANATORY.

“ THE NATURAL GENESIS” contains the second half of “ A BOOK
OF THE BEGINNINGS,” and completes the author’s contribution to the
new order of thought that has been inaugurated in our own era
by the writings of Darwin and Wallace, Spencer and Huxley,
Morgan and McLennan, Tylor and Lubbock. It was written by an
Evolutionist for Evolutionists, and is intended to trace the Natural
Origines and teach the doctrine of development. The total work
is based upon the new matter supplied by the ancient monuments,
ranging from the revelations of the bone-caves and the records of
the Stone Age to the latest discoveries of hieroglyphic inscriptions,
the cuneiform tablets, and the still extant language of gesture-signs.
The work is not only one of original research, it is emphatically
aboriginal, and the battle for evolution has here been continued
amongst the difficult defiles’ and mountain fastnesses of the enemy.

After reading the first two volumes, Mr. Alfred Russel Wallace
expressed the fear lest there might not be a score of people in
England who were prepared by their previous education to under-
stand the book. Few of its reviewers could be included amongst
that number; and some of them were as remote from the writer and
his meaning as the apes from man, gibbering across the chasm of
the missing link. But the author’s mode of treatment, which was
deficient in the art of bridge-building, and the exigencies of publishing
according to a plan that (so to speak) caused the Exodus to precede
the Genesis, may have been unfortunate. .

Much of the matter is pre-eval, so that the method could not be
historical ; nor could it be chronological, because of the links missing
in series and sequence. The method is typological; and these two
volumes of * Typology” are necessary to the proper understanding of
the previous ones, which were written with the matter of these in
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mind. In the preceding part of the work the author took very
extended views of Egypt's enormous past and the age of her pre-
monumental mythology. Some of the conclusions set forth therein
were characterized by Dr. Samuel Birch as interesting and ingenious.
But at that time thesc suggestions and conclusions were announced
in direct opposition to the accepted authorities. Since then, however,
the inscriptions discovered at Sakkarah have come to corroborate the
present writer. They contain allusions to Sirius the Dog-star, which
show that at least two Sothiac cycles of 1,460 years each had been
observed and registered previous to their time—even if they are not
copies of indefinitely older documents—which carries the chronology
back to. some 9,000 or 10,000 years from the present day. Various
myths, hitherto supposed to have been the growth of later centuries
or of Asiatic origin, including the most important of all, that of Sut-
Horus, were then extant and of immemorial antiquity. In this case
it is but just to say that “ A BOOK OF THE BEGINNINGS " happened
to be the farthest advanced upon the right road.

The German Egyptologist, Herr Piectschmann, who reviewed the
“BOOK OF THE BEGINNINGS,” was startled at the many “ unkeard-of
suggestions” which it contained, and thought the work was “ inspired
by an unrestrained thirst for discovery,” but he adduced no evidence
whatever to rebut the conclusions, and gave no hint of the author’s
being wrong in his derivation of facts from the monuments upon
which those conclusions in a great measure depend. The. writer has
taken the precaution all through of getting his fundamental facts in
Egyptology verified by onc of the foremost of living authorities,
Dr. Samuel Birch, to whom he returns his heartiest acknowledg-
ments. He also sincerely thanks Captain R. F. Burton and
Mr. George St. Clair, F.G.S., for their helpful hints and for the
time- and labour they have kindly given during the progress
of this work. As a matter of course, the author will have
blundered in manifold details. Discoveries are not to be made
without mistakes, especially by those who do not cultivate the
language of non-committal. But up to the present time I have not
been shown nor do Isperceive any reason for doubting the truth of
my generalization that Africa and not Asia was the birthplace of
articulate man, and therefore the primordial home of all things
human ; and that the race which first ranged out over the world,
including the islands of the north and the lands of the southern
seas, was directly Kamite; the Blacks of Britain (who left the
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flattened tibia, the negroid pelvis, the Australoid molars, and
gorilla-like skulls in our bone-caves) and the Blacks of Australia
being two extreme wings extended from the same African centre.
Professor Huxley recognizes in the native Egyptian the most refined
form of the same anthropological type that survives at a far lower
stage in the Australian black. My further contention is that both
issued from Inner Africa d4s the human birthplace, and that Egypt
itself is old enough to be the mouthpiece of the first articulate
language, the oldest intelligible witness to the natural genesis of
ideas, and the sole adequate interpreter of the primary types of
thought.

Professor Huxley has asserted that the Iberian (or African) blood
remains in Britain even though “ a/l traces of language may have been
obliterated.” But all traces of a language can never be obliterated.
We hear of a Pictish language disappearing along with a lost race
and only leaving a word or two on the surface. That is impossible,
The Cornish race and Cornish words live on after a particular
dialect has ceased to be spoken. The structure of language changes,
dialects dislimn and transform, but words do not pass away ; the
oldest are preserved in our dialects. Neither Kymraig, Gaelic, nor
Irish Keltic is spoken in Dorsetshire, yet “Rimbury” remains
with its place of urn-burial to prove that it was so named as
the “Roimh,” a burying-ground, the meaning of which is repeated
in the Bury.

The present writer has been charged with being “sublimely
unconscious that words have a history ;” but he knew that certain
words were also prehistoric, that they are older than languages,
and that words, like myths, customs, laws, or beliefs, do not always
begin where we may first meet with them. The prehistoric is
everywhere the dominating difficulty with which we have to deal.
It is said that you can do anything with words, but the illustrations
chiefly relied on by the present writcr were precisely those words
and names which the current etymology could do nothing with,
neither account for nor affiliate them. These proved to be Egyp-
tian, and that pointed to an extension of their history, or of ours.
Moreover, it was found that the Kamite typology offered a principle
of naming which determines the primary nature and significance of
words. This the writer applied to the type-names of places, waters,
hills, and caves in Britain. The result is to show that the most
ancient names and words are Kamite, not Aryan nor Semite.
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That is they are words still extant in Africa, which can be brought
out of that land together with the black race, but cannot be got
into it backwards from Europe or Asia, America or Australia. For
example, it was suggested that the name of Derutky, the place of
the bone-cave, at the junction of the two rivers Gave, was identical
with the Egyptian Zer, for the river-branch. But the writer did
not then know that the name was applied in Egypt at 7eruta,

:‘h q ©, the land (%) of the river-branch, which is the

name of an Egyptian town situated on the Nile az ke junction of
the Bahr-el-Yussuf! Here the type is the Tree, whence the branch,
and this is the Zerx in Egyptian and numerous other African
languages. Again, in the earliest known mention of the Cimbri,
Philemon the poet says they called the Northern Sea, from their
own country as far as Cape Rubeas, the Morimarusa or Dead Sea.?
This has been compared with Mor-marwts in Welsh for the Sea
of Death. But in Egyptian Mori is the sea, Meru means the
dead, and Sa denotes the hinder part, the back, behind, ze. the
Kamite North. Thus read, Mori-maru-sa would signify the Dead
Sea North. Such type-words—and I have adduced hundreds—are
equal to archaic coins for comparative purposes, and these pre-
historic words, which are not derived from language in Asia, bear
the stamp and superscription of Egypt. Hence my claim that the
recognized non-Aryan (or pre-Aryan) residuum constituted the
African origines.

It has now been amply shown in these volumes that certain root-
words run through all language, and thus point back to a unity of
origin which has to be sought for in the most primitive conditions.

The main thesis of my work includes the Kamite origin of the
pre-Aryan matter extant in language and mythology found in
the British Isles,—the origin of the Hebrew and Christian theology
in the mythology of Egypt,—the unity of origin for all mythology,
as demonstrated by a world-wide comparison of the great primary
types, and the Kamite origin of that unity,—the common origin ot
the mythical Genitrix and her brood of seven elementary forces,
found in Egypt, Akkad, India, Britain, and New Zealand, who
became kronotypes in their secondary, and spirits or gods in their
final psychotheistic phasc,—the Egyptian genesis of the chief celes-
tial signs, zodiacal and extra-zodiacal,—the origin of all mythology

' Champollion, L'Egypte sous les Pharaons, tom. i. pp. 297, 298.
s Pliny,pHi.rI. Nat. x‘? }1’6. ' P
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in the Kamite typology,—the origin of typology in gesture-signs,—
and the origin of language in African onomatopceia.

At least sufficient evidence has been produced to prove that all
* previous discussions, speculations, and conclusions concerning the
genesis of language, mythology, fetishism, theosophy, and religion
are inadequate if only because the Kamite element has been hitherto
omitted, and to show that the non-evolutionist could not possibly
bottom any of the beginnings. Onec object aimed at in these and
the previous volumes is to demonstrate that the true subject-matter
of “Holy Writ” belongs to astronomical mythology; the history
first written in the book above, that was sacred because celestial ;
and that this has been converted into human history in both the
Old Testament and the New. The “Fall in Heaven” was an
Egyptian mythos previous to its being turned into a Hebrew history
of man in the garden of earth. The Exodus or “ Coming out of
Egypt,” first celebrated by the festival of Passover or the transit
at the vernal equinox, occurred in the heavens before it was made
historical in the migration of the Jews. The 600,000 men who
came up out of Egypt as Hebrew warriors in the Book of Exodus
are 600,000 inhabitants of Israel in the heavens according to the
Jewish Kabalak, and the same scenes, events, and personages that
appear as mundane in the Pentateuch are cclestial in the Book
of Enoch. :

It was my aim to be foundational and accomplish a work that
should be done for the first and last time: to ascertain how the
oneness in primitive thought bifurcated in duality and was differ-
entiated in expression by visible and audible signs,—how natural
gestures got stereotyed as ideographs and hieroglyphics,—why the
letter A should win the foremost place in the alphabet,—why man-
kind should come to worship a supposed divine being alleged to
divide all things into three, as a mode of representing its own
triune nature. All through the object was to reach a root-repre-
sentation of the subject-matter. Evolution teaches us that nothing
short of the primary natural sources can be of final value, and that
these have to be sought in the Totemic and pre-paternal stage of
Sociology, the pro-religious phase of Mythology and the ante-
alphabetic domain of Signs in language.

One clue to the writer’'s mode of elucidation may be found in-
his treatment of mythology as the mirror of prehistoric sociology,
and his beginning with the mould of the motherhood which
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preceded a knowledge of the individualized fatherhood. Also, such
phrases as “ Serpent-worship,” “ Tree-worship,” * Water-worship,”
and *“ Phallic-worskip” have but little meaning from the present
standpoint. Nowhere did the Cultus originate in religion, but
in a system of typology, a primitive mode of expression, a means
of representation. The natural need of making signs by gesture-
language led to the gradual adoption of certain things that
were used as typical figures, a medium for the exchange of
meanings, the earliest current coinage ever stamped and issued
from the mint of mind. Such types were adopted for use, and
became sacred in the course of time, the fetishtic or religious
being their final phase. The present writer has sought for the
natural genesis of the primitive mode of expression which created
the types that were continued in the typology that is held to be
fetishtic in Africa but religious in Europe. The oldest types, like
the Serpent, Tree, or Water, were feminine at first, not because the
female was then worshipped, but because the motherhood was
known before paternity could be identified. The serpent sloughed
periodically, so did the female. The tree was the producer of the
fruit, as was the female. Water was the female fount of source.
The ancestral spirit that preceded the individual ancestor, which
was represented as creating or continuing by transformation of itself,
might come to be typified by the serpent that sloughed and renewed,
because a type once founded could be variously applied, but the
serpent was a feminine ideograph from the beginning, and only the
natural genesis of the type will enable us to interpret the later typology.
Much of my matter has been fetched from far, and may be pro-
portionately long in obtaining recognition. Being so remote from
‘ordinary acquaintanceship, it could not be made familiar at first
sight by any amount of literary skill. The appeal has to be continu-
ally made to a lapsed and almost lost sense of the natural genesis of
ideas, customs, and superstitions. Nothing short of the remotest
beginnings could sufficiently instruct us concerning the origin of
religious rites, dogmas, and doctrines, that still dominate the
minds of men without being understood, and years of intense
brooding had to be spent in /iving back to enter the conditions and
apprehend the primary phases of the nascent mind of man, so as to
trace the first laying hold of things by the earliest human thought
of which the cave-dwellers of the human mind have left us any
record ; and the writer believes that no such sustained, or at least
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prolonged and elaborate, endeavour has hitherto been made to
interpret the mind of primitive and archaic man by means of the
types—found to be extant from the first—which are herein followed
from their natural genesis in phenomena to their final phase of
application. To trace the natural genesis of mythology and typology
is to write a history or present a panorama of man’s mental evolution ;
and every type pourtrayed or traced in these pages proves the
lowly status of the beginnings, and tends to establish the doctrine
of mental evolution in accordance with the physical.

My work is written long and large, and the evidence is faithfully
presented in every part for each conclusion drawn, so that the
reader may test its truth. . Indeed a certain absence of personal
showmanship or explanation by the way in marshalling the long
array of data may be set down to a dominant desire that the serried
facts should speak for themselves and tell their own tale as far as
was possible. A judgment of facts is now asked for, not belief in
a theory; the judgment of those who have time and patience to
study and the capacity to comprehend. Belief has no more to do
with the reading of this book than theoretical speculation had to
do with the writing of it. From the peculiar nature of the work
it is almost inevitable that its critics will have to learn the rudi-
ments of the subject from the volumes offered for review; and
great patience may be needed to reach the root of the matter, or
to perceive the author’s drift through all the mass of details. Each
section is complete in itself, but the serious student will find the
whole of them correlative and cumulative. They are called sections
to denote that they have not the continuity of narrative; but they
are parts of a whole. ’

The claim now to be advanced on behalf of the work is that it
sets forth a physical basis for the human beginnings in thought,
language, and typology; shows the mode in which the primitive
and archaic man attained expression in terms of external phenomena ;
demonstrates the natural genesis of signs and symbols, recovers the
lost foothold of mythology in the phenomena of space and time,
and traces the typology of the past into the mytholatry of the
present; that it represents the ancient wisdom, the seerets of the
mysteries, numerical, physiological, and astronomical, according to
the mode in which the Gnosis was expressed ; that mystical subjects
previously dabbled in are for the first time sounded to the depth;
that the foundations of the phallic cult are laid bare without the
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grin of the satyr in Greece or the libidinous leer of the subject in
its Italian phase, by a process as purely scientific as the origin
was simply natural. The writer has not only shown that the current
theology s, but also 4ow it has been, falsely founded on a mis-
interpretation of mythology by unconsciously inheriting the leavings
of primitive or archaic man and ignorantly mistaking these for
divine revelations. The work culminates in tracing the transforma-
tion of astronomical mythology into the system of Equinoctial
Christolatry called Christianity, and demonstrating the non-historic
nature of the canonical gospels by means of the original mythos
in which the Messianic mystery, the Virgin motherhood, the in-
carnation and birth, the miraculous life and character, the crucifixion
and resurrection, of the Saviour Son who was the Word of all Ages,
were altogether allegorical.

During a dozen years the writer has put his whole life into his
labour, fully facing the fact that the most important parts of his
work would be the least readable, and that the more thorough the
research, the more fundamental the interpretation, the more remote
would be its recognition and the fewer its readers. But the work is
warranted to wait, and the author does not doubt that its compara-
tively few friends at first will be continually increased from many
generations of genuinc men and women.
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THeE NATURAL GENESIS.

SECTION I
NATURAL GENESIS OF THE KAMITE TYPOLOGY.

IN an epistle to the Egyptian Anebo, assigned to Porphyry, the
learned Greek writer asks, “ What is the meaning of those mystic
Narvations whick say that a certain divinity is unfolded into Light from
mire ; that he is seated above a lotus, that he sails in a ship, and that
he changes his form every hour according to the signs of the zodiac? If
these things are asserted symbolically, being symbols of the powers of
this divinity, I request an interpretation of these symbols.”

According to Proclus, in his Commentary on the Enneads of

- Plotinus, Jamblichus wrote his work on the Mysteries as a reply to

the pertinent questioning of Porphyry.! But Jamblichus, like so
many who have followed him, began with things where he first met
with them, on the surface, in their latest phase. He represented the
Egyptians as worshippers of the one God, uncreated, unique, omni-
potent, and universal. He starts with this as #kesr starting-point, and
affirms that all the other gods of the Pantheon are nothing more
than the various attributes and powers of the Supreme personified.
In short, he makes Monotheism the foundation instead of the summit
of the Egyptian religion. This view has been maintained by several

-Egyptologists.

Champollion-Figeac says, “ 4 few words will suffice to give a true
and complete idea of the Egyptian religion. It was purely monotheistic,
and manifested itself externally by a symbolical Polytheism?® According
to De Rougé,? one idea pervades the total cult—tkar of a single pri-
mordial God. M. Maspero is likewise of opinion that all the forms

! Jamblichus, De Mysteriis Agyplorium, cum notis Gale, fol. 1670,
2 Champollicn-Figeac, Egypte Ancienne, p. 245.
3 E. de Rougé, Conference sur la Religion des anciens agyﬂ:em, P13

VOL. T. B
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and names of the innumerable gods were for the worshipper only so
many terms and forms of the one God. M. Chabas declares that all
the gods and goddesses are but different aspects or attributes of the
one sole God who existed before everything.!

M. Pierret asserts that the ignorant were keld in abject fetishism by
the despotism of the priests, but the initiated rvecognized onme sole and
hidden God? ‘

Mariette, in reply to Jamblichus, has denied this interpretation
point blank, and #n foto. He says, “ Neither in these temples nor in
those whick were previously known to us does the ‘ one God’ of Jambli-
chus appear. We find everywhere deities who are immortal and un-
created ; but nowhere do we find the one and invisible God without name
and without jform, who presides from on high over the Egyptian
Pantheon. No indication to that effect is given by the Temple of
Denderak, the most hidden inscriptions of whick have now been thoroughly
examined.” 3

Dr. Samuel Birch, our great English Egyptologist, in conversation
with the present writer, agreed with Mariette. Renouf asks “ Was
there really, as is frequently asserted, an esoteric doctrine known to the
scribes and priests alone, as distinct from popular belief #”' His answer
is, “ No evidence has yet been produced in favour of this hypothesis.” 4

Nor was there a one God known to Jamblichus. He quotes two
by name, as fchton and 'Huip.® Bunsen says no notice of the latter
name appears elsewhere. But it is evidently intended for /fu-em-
kept, the Greek Imothes, whose mother's name was Jusdas, she
who was great with the Coming One; and his father is Atum.
The one God in this case was the solar trinity of Heliopolis, the
Hebrew On.

There never was a subject which demanded the evolutionary mode
of manipulation more than this of the origin of Egyptian my-
thology and the expansion of religious ideas in the Valley of the Nile.
Nothing but the application of the evolutionary method can rescue us
from the traditions we have inherited as survivals of the primitive
system of mythical interpretation. It takes the latter half of all
one’s lifetime to unlearn the falsehood that was instilled into us
during the earlier half. Generation after generation we learn, unlearn,
and re-learn the same lying legendary lore. Henceforth our studies
must begin from the evolutionist standpoint in order that they may
not have to be gone over again.

In vain the non-evolutionist, who is likewise a metaphysician, would
deal with the problem of the religious origines. None but the
evolutionist can go back far enough. None but the evolutionist

3 Chabas, Calendrier des Jours Fastes et Néfastes, p. 107.
: Le Panthéon E%,yﬁlien,E Introdl.: p. 7
Monuments of Upper Egypt, Eng. Trans. pp. 24, 25.
¢ Hibbert Lectures, p. 217. . % Cap. viii. 2.
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can commence early enough. None but the evolutionist is en-
tirely freed from the falsehood of the “Fall’’ and the hallowed
beginning at the wrong end of things, called the “ Creation.” Only
the evolutionist can present the facts in their natural sequence
and the true order of their development. The non-evolutionist can
begin at any time, and anywhere, except at the right place. But
neither in Egypt nor out of it did mythology commence with the
causative interpretation of phenomena assumed by the non-evolu-
tionist. Reverence for an unseen power apprehended as mind and
conscious cause was preceded by a recognition of powers and
potencies in nature exterior and superior to men, which were estimated
by the force of their physical manifestations; and the fear and dread
of these were operative long ages before the existence of that reverence
which can be called religious—that which Shakespeare designates
the “ Angel of the World.” Primos in orbe deos fecit timor.

An unfathomable fall awaits the non-evolutionist misinterpreters of
mythology in their descent from the view of a primeval and divine
revelation made to man in the beginning, to the actual facts of the
origines of religion. A “primitive intuition of God,” and a God
who “had in the beginning revealed Himself as the same to the
ancestors of the whole human race,”' can have no existence for the
evolutionist.

The “ primitive revelation,” so-called, had but little in it answering to
the notion of the supernatural. It was solely just what the early men
could make out in the domain of the simplest matters-of-fact.
Theirs is the profundity of simplicity, not of subtlety. Their depth,
like that of the Egyptian soil, is the result of constant accumulation
of silt between us and the solid rock. Moreover, an Egyptologist
may know the monuments from first to last, and yet be unable to give
any satisfactory account of the rise and development of the Egyptian
religion, because its roots are hidden in an unknown past. All that
would be of supreme interest and primordial value to the evolutionist
is out of view and untested by the comparative process. Egypt
comes into sight upon a summit of attainment. The non-evolutionist
is still infected with the notion of a primeval monotheism and a lapse
into polytheism and idolatry, whereas mythology arose out of
typology, and religion was developed from the mythology, not the
mythology from religion ; but to begin with a conception of the one
hidden God is to make religion precede mythology. A religion had
been established in the time of the earliest monuments, but the
mythology no more begins at that point than the Nile springs in
Egypt. M. Pierret, for instance, is right as to the ideographic types
being figures for use rather than fetishes for worship, but utterly
wrong as to their origin in a manifold expression of monotheistic
thought.

1 Max Miiller, Ckips, vol. i. pp. 366—368.
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It is easy, of course, to take the later texts and then read the monu-
ments backwards. It is easy to assume that all the divine types are
modes of manifestation for the one God ; but the idea of the one God
belongs to religion; this was preceded by mythology, and these
types were extant before either. We require to know what they
signified in their pre-monumental phase, and what was their origin.
We cannot tell who or which the gods are until we have ascertained
what they represented or typified—in short, what was their natural
genesis.

Egyptologists who talk of the one primordial God as the father of
souls, never seem to recognize the fact that the individualized father-
hood was comparatively late as a human institution, and that the
father could not be recognized in heaven before he had been discovered
on earth. There is no fatherhood in the first pleroma of the gods,
who are a family of seven, born of the genitrix of gods and men.
Those of the seven that can be traced, such as Sut, Kebekh, Kak,
Kafi (Shu), and Horus, had no father. Hence, when we do get back
10 a one God on any local line of Egyptian mythology, it is the mother
alone, and not the fatker, we find to be the first. No matter which cult
we question, the genitrix of the gods precedes the primordial God,
whether as Taurt, the Mother of the Revolutions, who presides in the
birthplace at the centre ; or Neith, who came “ from /erself;”” and who
boasted significantly at Sais that her pep/um had never been lifted by
the male generator; or Mut, Ank, or Hathor. The mother is every-
where first and foremost, as she was in nature where the bringer-forth
was observed and typified long before the human mind could enter
into the realm of creative cause, or the fatherhood had been estab-
lished. Hence the female was continued with the male in the image of
the one God, and there is no one God that is not a biune being, a twin
form of the “double primitive essence,” like Ptah ; in fact, a “ Male-
Motker,” which is the meaning of “ Ka-Mutf,” a title of Khem ; be-
cause the mother-mould of the producer was primordial.

When at last attained, the “one God” of Egypt is as much a
result of evolution and survival of the fittest type, as in the case of
any other species, ranging through the four series of elemental, stellar,
lunar, and solar deities. The unity is final, not initial, and when the
one has been aggregated from the many, which is the sole followable
process of attaining unity, the last result is a dual deity who brings
forth from and with the womb. Manifested “existences are in his
hand ; unmanifested existences are in his womb (kat).”! This is the
language of various other texts that might be cited.

If there be a one and only god, according to the language of
certain inscriptions, a father of beginnings endowed with all the
attributes of the sole god, it is Amen-Ra, the Hidden Sun. But his
creation is comparatively late—the solar »dgime being last of all—he

v Ritual, ch. xxxii.
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was later than Ptah, Atum, Horus, Seb, Shu, Osiris, and Sut, and his
birth was as a Time-Keeper. In the inscription from the Temple of
El-Karjeh it is said that he was “self-produced,” and that in *“ making
his body,” and “ giving birth to it,” “ /e kas not come out of a womb—he
kas come out of cycles.)®

Like Taht, the moon-god, and Seb, the star-god, he too was a birth
of time. This is the “only one,” as the sun-god, of whom the Osirian
says, “ Let me cross and manage to see the Only One, the sun going
round, as the giver of peace.” *

The language of monotheism reaches its climax in the hymns and
addresses to Amen-Ra, the one god, one in all his works and ways.
Yet he was a god with a beginning, and his piety to his parents is on
record. He paid an annual visit to the Valley of the Dead, and
poured out a libation to his father and mother on the altar of pro-
pitiation. The one god is simply the culminating point of all the
immeasurable past of polytheism.

The world of sense was not a world ot symbol to the primitive or
primeval man. He did not begin as a Platonist. He was not the
realizer of abstractions, a personifier of ideas, a perceiver of the
Infinite. In our gropings after the beginnings we shall find the
roots of religious doctrines and dogmas with the common earth, or
dirt even, still clinging to them, and showing the ground in which
they grew.

Metaphysical explanations have been the curse of mythology from
the time of the Platonists up to the present. All interpretation is
finally futile that is not founded on the primary physical phenomena.
Fortunately, this basis of the earliest thought is more or less
extant in the types that have been left us to interpret as best we
may ; and on this concrete foundation we have to build. Nor is there
any origin of religion worth discussing apart from these foundations
of mythology which are verifiable in the phenomena of nature.

Instead of a monotheistic instinct, or a primeval revelation of the
one god, mythology exhibits a series of types as the representatives
of certain natural forces from which the earliest gods were evolved,
and finally compounded into a one deity, who assumed their attributes
as his manifestations, and thus became the supreme being and god
over all. It will be demonstrated that Egyptian mythology began
with the typifying of seven elements or seven elemental forces, such
as fire and water, earth and air, born of the Typhonian genitrix, as
the Abyss. These were the eight in Am-Smen, the place of prepara-
tion, who were born of space or chaos before the formation of the world,
or the establishment of order and time, Their types were contsnued
in the secondary phase—that of time—as intelligencers to men.

The primordial, or supreme deity in Egypt, then, was not a god
one, or one god of the beginning, but the one who had been com-

Y Records of the Past, vol. viii. p. 137. 2 Ch. cxlviii.
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pounded and elevated to the supremacy as solar type of the godhead
and representative of a pleroma. Neither Ra, Atum, Amen, nor
Ptah was one of the eight original gods. The processes will be shown
by which the latest deities were compounded or developed from
characters previously extant, who were gods of the earliest time, as
these were of the latest.

Ra, as a total god, comprises the seven spirits, or souls that pre-
ceded his creation, as the seven spirits of the Bear! So the one god
of the Avesta, Ahura-Mazda, is made up of the seven spirits, or
Amshaspands, who preceded his supremacy. One title of the sun-god
Ra is “Teb-Temt,” and Zemt¢ means totalled, from Zem, the total, as in
the English zeam. His total, as Teb-temt, consists of seventy-five
characters. These seventy-five manifestations of Ra—which cor-
respond to the seventy-five zones of suffering in the Hades, whence
came the cries of those who were in greatest need of knowing a name
to call upon—are repeated in number in the Ormazd-Yasht of the
Avesta, where the divinity gives to Zarathushtra his seventy-five
names. The Parsees say the number should be seventy-two, cor-
relating them probably with the seventy-two Decans, but the seventy-
five correlate with the original Egyptian unknown to them.?

The primordial god, as Ptah, was not divided into four couples as
M. Pierret argues, but the four couples, or the eight great gods
previously extant, were represented by Ptah ; they were resolved into
his attributes, or manifestations, when Ptah as a solar god had been
created. Everywhere, inevitably, the non-evolutionist reverses the
process of development.

Canon Rawlinson has lately re-affirmed the statement that there
was an esoteric and exoteric system of teaching, by which the
Egyptian priests, with whom the “primary doctrine of the esoteric
rveligion undoubtedly was the real essential unity of the divine nature,’
taught the people at large “ a polytheism of a multitudinous, and in many
respects, of a gross character.”’® This is the portrait of the Egyptian
priest commonly presented by modern monotheists, who surreptitiously
interpolate the ancient texts.

Here, however, the seventeenth chapter of the Ritual, which is
designated the gospel or faith of the Egyptians, and is the kernel of
their religious creed, contains a complete refutation and reversal.

It happens that in this chapter we have the text mixed up with the
glosses, which were intended to be kept oral ; the two corredponding
to the written and oral law of the Hebrews. Thus, for once the
exoteric and esoteric teaching appear together. A text or saying is
announced followed by the “ Petar ref su,” = “let him (the esoterist)
explain it;” and in many instances he does explain the text. The
result is that 2ke announcement contains all the monotheistic matter, the

Y Ritual, ch. xvii. : %;’lany dfkg, cf. Bleeck, vol. iii. p. 23.
istory of Egypt.
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supposed esoteric doctrine, whereas the glosses which secreted the hidden
oral wisdom relate to the materialistic beginnings, and tend to identsfy
the abstract god once more with the origines in phenomena, the spiritual
god being explained physically—mark, not in the exoteric but in the
esoteric teaching.

The theosophy is continually rendered in terms of physical
phenomena. The deceased speaks in the person of various gods.
He says, for example, “J am Tum, the only being in the firmament.”
Now Tum is the “one god,” the father of souls. But the abstract
idea is in the text, and the commentary, gloss, or esoteric teaching
keeps the mind anchored fast to the natural genesis in physical
phenomena. The god of the exoteric teaching is all through the
actual suz of the esoteric.

The “sun in his rising,” the “sun in his disk)” the “great
god” in the pool is the “sum himself’ The *father” is “ the
sun.” The one who “orders his name to rule the gods’ as Horus,
the “son of Osiris,” is explained to be “ the sun himself.”

These explanations, whick usually remained unwritten, show that the
cause of concealment in later times was the simple physical nature of the
beginnings out of whick the more abstract ideas had been gradually
evolved.

There is undoubtedly a dislike in the later stage of ideas to having
them expressed in those terms of phenomena which serve to recall the
physical origines,and a great desire to keep their primitive nature clothed
and out of sight, requiring all the unshrinking honesty of modern science
—* whose soul is explanation "—to counteract such diffidence. Yet it
was necessary for the learned to retain a knowledge of the beginnings.
This it was that led to the %idden wisdom, the Gnosis, the Kabalah,
the inner mysteries. 7The Anowledge was concealed because of its
primitiveness, and not on account of its profundity.

According to the statement of the Bishop of Casarea, the learned
Egyptian Chaeremon acknowledged no sntellectual principles in the
earliest mythology of Egypt. This shows that he knew the matter
to the root, and the nature of the eight Elementaries whose origin
was entirely physical.

It is certain, then, that Egyptian polytheism was not monotheism
intentionally disguised with various masks for one face, and equally
sure that the image of the one god and supreme being was evolved
from many preceding gods, and that the process of this evolution can
be followed and fixed.

Cicero asks, “ Do you not see how from the productions of nature and
the useful inventions of men have arisen fictitious and imaginary
deittes, which have been the jfoundation of false opinions, pernicious
errors, and miserable superstitions ¢!

- And he affirms rightly that the sacred and august Eleusina, into

! Book ii. 28.






































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































